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The Gospel and Ilam: theological clarity without human hostility

In the last few years the will to smooth the argfatheological conflict between Islam and bibli€Ghristianity
has made way. A fitting example is the “Common WgaD07) document, certainly made for noble purgobeit
which runs the risk of compromising a healthy tohlidefinition of the Gospel, of evangelism, andha&f mission. On
the other hand, just by recalling the word “Islata, emotional reaction of diffidence, or even achagstility, arises in
most evangelical believers. Both compromise as aghostility are wrong. The evangelical faith caaintain its own
convictions without fomenting negative prejudices.

“The Gospel and Islam” is a document of Italianreyalicalism dedicated to encourage the missionowith
nurturing resentment. This document, a result efabllaboration between the Italian Evangelicalakite and META
Onlus, has been approved by some important IteNamgelical missionary agencies operating amondiMsslt
contains both affirmations as well as negationamgigg Christian testimony requirements, basechwoitant
documents of contemporary evangelicalidihg Lausanne Covenardi974;The Manila Manifest01989;The Cape
Town Commitmen2010).

The document can be a subject for further analgsibiurches or for specific seminars. It also toatribution
to worldwide evangelicalism so that the evangelmgsion may continue to combine allegiance toGbepel together
with the love for our neighbor.

The Gospel and Islam: evangelical affirmations and negationsregarding Christian testimony requirements

Islam has returned completely in the scope of aitterand interest of the Christian churches. Thatienship
between Christians and Muslims has a millehistory with painful experiences on both sides, and alsay’s
relations are somewhat influenced by history. Sbmee wanted to portray this relationship as a fclafscivilizations”
and have fanned the flames which encourage canfladday, also the opposite attitude exists, in Wihiistory is
viewed “sentimentally”, and Christianity is ascribwith all the responsibilities of the acrimonytbé past. The more
one is aware of this historical heirloom, and less risks making generalisations and caricaturesnenside or the
other.

At asociallevel, our western societies are multicultural andfront themselves with a growing presence of
people who follow Islam. We are learning to comtine needs of reception and citizenship by meaguhiem with
the integration challenges of various cultures.

At amissionarylevel, the testimony of the Gospel is very presembuntries with an Islamic majority, often
marked by the lack of religious freedom and by stiteattitude towards Christians, especially tague ones.
Furthermore, in the last few decades, a missiolsgpreading for the Islamic world which encouratiespresence of
Christians in various manners: integrated in thenig communities (“Insiders”), as well as outste churches. At
times, this new way of understanding the missi@sents itself in deliberately inconspicuous wayenéf there are
negative doctrinal consequences. For this reas@néecessary to be on guard.

At atheologicallevel, the strong pressure to smooth the edg&hoétian beliefs in an interreligious
confrontation encourages some to suggest thah@&dessary to overcome the traditional distancedmt the Islamic
and the Christian faiths. After all, it is said thiae Allah of the Koran and the God of the Bibte the same God seen
by different religious traditions. Some have goadas as to speak of a “Crislam”, a sort of Isldmattis friendly
towards Jesus, but without any breaches of therofaith. If this assumption was true, it would/Bamportant
consequences for the current and future relatiehsden Christians and Muslims.

In religious termsthe use of the brotherhood and sisterhood expressmore and more common when one
is speaking to Muslim people. One hears more ane e phrase “Muslim brothers” indicating the éxige of a
spiritual family relation. If this was true, manyotives of separation would fall apart, and be regtbby an ecumenical
recognition in the name of a religion of the plisghumanity.

The following affirmations and negations are helnom from the awareness that Islam has been, dswidh
be a test bed for the faith of believers in Jesusst; and that speaking of Islam means enterirggéomplex universe
marked by manifold factors. These measure themselith the challenges that present themselvesstadhtemporary
evangelical church in the desire to remain faitibduthe Word of God.

I. We joyoushaffirm faith in God: Father, Son, and Holy Spirit, asrdeeals Himself in the Bible, as the only one
God. The Father is the only Creator and providehefworld; the incarnate Son, Jesus Christ i®tig Savior of the
world, the Holy Spirit is the only Spirit of trufior the whole world The Lausanne Covenagjit974] par. 1-3).

We rejectthat the God of the Bible and Allah of Koran dre same God seen by different viewpoints. This gojuds

a misrepresentation of the biblical teaching on@me and Triune God, on Jesus as a true man antd, and on the
Holy Spirit as the divine Person in fellowship witte Father and the Son.

I1. We affirmthat in light of the substantial and radical diffieces between the Islamic and Christian faiths,nbt
biblically legitimate to have forms of theologicincretism, religious alliance, or spiritual fratity.

We rejectthe idea that the differences must nourish feslofgdiffidence, arrogance, enmity, or caricatuyeCtiristians
towards Islam and its followers.



[11. We affirmthat all human creatures of God have the samatgigthich must be recognized, defended and
promoted without reservations and without any tgpdistinction The Cape Town Commitmdg010] par. I.7). The
Muslims around us are our neighbors which Jeswhésaus to love as ourselves, showing them thd diference
which the faith in Jesus Christ achieves in the df his disciples.

We rejectall forms of racism, discrimination, cultural araligious prejudice towards the people of Islanaithf or
tradition. The substantial diversity of our faitthees not legitimize in any way any type of humastiity.

V. We affirmthat all men and women, without any distinctiomg sinners, rebels towards God, lost, spirituadigal
under the righteous judgment of God, and that tig possibility of salvation is only in the persand work of Jesus
Christ (The Manila Manifest§1989] par. 1.3). Salvation is by divine graceytiirough faith in Jesus Christ.

We rejectthe idea that observant Muslims, belonging, abk stecan Abrahamic religion, and to some extentateral
to Judaism and to Christianity, are in a diffengosition in respect of the necessity of confessegus Christ as Lord
and Savior. Moreover, we reject the idea of a fdssiyncretism between Christ and Islam ("Crislaasa peculiar
path for the Christians coming from the Islamic ldoConversion to Christ always involves for aliagical breach in
respect of the previous religious arrangement.

V. We affirmthe need of the Christian mission in the wholeltidncluding the Islamic nations and populaticas an
answer to the biblical mandate to bless the natimusto disciple them in the name of Jesus Christ Cape Town
Commitmenf{2010] par. 1.10). It must be done with sensitiyitumility, and spirit of dialogue and adaptalyilibut
without losing the distinctive traits of biblicadith, foreseeing the proclamation of the Good Nelas anticipation of
conversions to Jesus Christ, and the beginningpattla of discipleship in the church.

We rejectthe idea that the Christian mission must be reqaldry a mere inter-religious dialouge and by thednef
being “politically correct” towards other religiongloreover, we reject the idea that the Christiassion towards
Muslims can be labelled as fruit of a “islamophdhntolerant culture devoted to religious confli€@n the contrary,
even though there is the possibility to commit esy¢he Christian mission nourishes itself of thel of God for the
whole world.

V1. We affirmthat the Christian faith entails a walk of disefhip which grafts itself in the life of the Chigst church
as a community of believers in Jesus Christ, wtetis to the Word, obeys his comandments and wiges the faith
in words and in deed3 e Lausanne Covengit974] par. 8).

We rejectthe idea that in certain Islamic contexts the pdttiiscipleship can prescind from the Christiaorch, and
can express itself within the traditional Islamananunities. Even though we understand the necesfsity
contextualisation, the movement of the “Insidersistrbe confronted with the fact that the Chrisfaith is ecclesial,
in other words, it manifests itself through the coamity life of believers in Jesus Christ accordiaghe teachings of
the Word of God.

VII. We affirmthat the Christian mission takes on the respolitgitd promote and demand the respect of the
fundamental human rights, specifically those reto religious freedonThe Lausanne Covenafii974] par. 13). We
must demand that Muslims have full religious fremda Western countries and we must also be condethad
Christians have full religious freedom in Islamauatries.

We rejectthe idea that in secular Western societies Muséihmild have fewer rights than ones of other faith
communities, because of their dissimilarity. We @s® scandalised by the fact that Christian miiegriare often
subject to severe discrimination, or even violerspcution in Islamic countries.

V111, We affirmthe possibility and opportunity to have a soropén and respectful dialogue as well as a sort of a
social co-belligerence regarding matters defineddimmon interest among Christians and Muslims. piugalist
society, it is possible and desirable that Christiand Muslims share certain battles for the comguard, without this
being a doctrinal compromise and a denial of thag@ian faith.

We rejectthe spreading of fear of Islam (“Islamophobia’ftea generated by geo-political interests and catéd by
ideological and manipulative readings of the Chaistdentity. Bluntly identifying the Islamic commity with
terrorism is false and incorrect, besides reprasgiat deep injustice towards the majority of Mugim
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